
 

Divine Liturgy Schedule  

October 3, 2021  

 
  

Saturday, October 2  NINETEENTH SUNDAY AFTER PENTECOST 
           6:00 PM    John Hook- M/M Michael Sawczuk 

Sunday, October 3  NINETEENTH SUNDAY AFTER PENTECOST 
        10:30 AM                    God’s Blessings & Good Health on all Parishioners   
Wednesday, October 6 
         10:00 AM   Michael Kucab- Anna Kutsup 
Thursday, October 7  
          10:00 AM   God’s Blessings on America- Tom & MaryAnn Potsko 
Friday, October 8 
         10:00 AM   God’s Blessings on Mary Campbell- Ulana Campbell 
Saturday, October 9  TWENTIETH SUNDAY AFTER PENTECOST 
           6:00 PM    God's Blessings on Michael Marshall- Donna Lee-Hischak 

Sunday, October 10  TWENTIETH SUNDAY AFTER PENTECOST 
        10:30 AM                    God’s Blessings & Good Health on all Parishioners   
 
 

Petitions & Prayers for Our Parishioners:  Please pray for our Parishioners: 
Assisted Living: Mary Hoolick. At Home: Anna Kutsup, Helen Bogdan, Dolores 
Miller, Arlene Czarnecki, Mary Louise Bailey, Marion Hvozda, Sophie 
Staronka, Andrew Kobela, Josephine Latoszewski; MaryAnn Kelly. Away: 
Leona Kobela.  Prayer Request: Michelle Miller; Kerri; Ellen Kobela, Sister 
Martin Rodko;  Fr. Uriy Markewych; Fr. Peter Waslo; Bishop John Bura 
Emeritus; Sister Evhenia Prusnay MSMG; Mary Oresick; Fr. Paul Wolensky, Fr. 

Daniel Gurovich. Pavlyk Motychka(baby in Ukraine with SMA); Marion Hvozda; Rita 
Kurtz, Joyce Kishbaugh, Ken Weber, John R. Benjamin. 

 

Nanticoke Rectory: (570)735-2262    
Church Email:    TransfigurationUCC@comcast.net 

WebSite:   www.transfigurationucc.org 
Fr. Walter Pasicznyk CELL PHONE NUMBER: (570)-406-5882 

Email:   wpasicznyk@ukrcap.org 

 
 
 
 



NINETEENTH SUNDAY AFTER PENTECOST 

October 3, 2021 
 
TROPAR:  When You went down to death, O Life Immortal, You struck Hades dead with 
the blazing light of Your divinity.  When You raised the dead from the nether world, all 
the powers of heaven cried out: “O Giver of Life, Christ our God, glory be to You!”!   
 
Glory be to the Father and to the Son and to the Holy Spirit, now and forever and ever. 
Amen. 
 
KONDAK:   You rose from the tomb, O almighty Savior; and Hades, seeing this wonder, 
was stricken with fear; and the dead arose.  Creation saw and rejoices with You, and Adam 
exults.  And the world, my Savior, sings Your praises forever. 
 
PROKEIMENON:  The Lord is my strength and my song of praise, and He has become my 
salvation. 
The Lord has indeed chastised me, but He has not delivered me to death. The Lord is my 
strength and my song of praise, and He has become my salvation. 
 
 A reading from the second Epistle of the Holy Apostle Paul to the Corinthians (11:31-
12:9): 
 Brethren, The God and Father of the Lord Jesus, who is to be praised forever, 
knows that I am not lying.  In Damascus the governor under King Aretas had the city of 
the Damascenes guarded in order to arrest me.  But I was lowered in a basket from a 
window in the wall and slipped through his hands.  I must go on boasting.  Although there 
is nothing to be gained, I will go on to visions and revelations from the Lord.   I know a 
man in Christ who fourteen years ago was caught up to the third heaven.  Whether it was 
in the body or out of the body I do not know—God knows.   And I know that this man—
whether in the body or apart from the body I do not know, but God knows— was caught 
up to paradise and heard inexpressible things, things that no one is permitted to tell.   I 
will boast about a man like that, but I will not boast about myself, except about my 
weaknesses.   Even if I should choose to boast, I would not be a fool, because I would be 
speaking the truth.  But I refrain, so no one will think more of me than is warranted by 
what I do or say, or because of these surpassingly great revelations.  Therefore, in order 
to keep me from becoming conceited, I was given a thorn in my flesh, a messenger of 
Satan, to torment me.   Three times I pleaded with the Lord to take it away from me.   But 



he said to me, “My grace is sufficient for you, for my power is made perfect in weakness.”  
Therefore, I will boast all the more gladly about my weaknesses, so that Christ’s power 
may rest on me. 
 
ALLELUIA:   Alleluia (3).  The Lord will hear you in the day of tribulation; the name of the 
God of Jacob will shield you. Alleluia (3).  Lord, grant victory to the king and hear us in the 
day that we shall call upon You.   Alleluia (3).   
 
Gospel of St. Luke 6:31-36 
 The Lord said, “Even as you wish men to do to you, so also do you to them.  And if 
you love those who love you, what merit have you?  For even sinners love those who love 
them.  And if you do good to those who do good to you, what merit have you?  For even 
sinners do that.  And if you lend to those from whom you hope to receive in return, what 
merit have you?  For even sinners lend to sinners that they may get back as much in 
return.  But love your enemies, and do good, and lend, not hoping for any return, and 
your reward shall be great, and you shall be children of the Most High, for he is kind 
towards the ungrateful and evil.  Be merciful, therefore, even as your Father is merciful.” 
 
COMMUNION HYMN:  Praise the Lord from the heavens; praise Him in the highest.  
Alleluia, alleluia, alleluia.     
 

PRAYER FOR THE CHURCH 
We pray to You, O almighty and eternal God!  Who through Jesus Christ hast revealed 
Your glory to all nations, to preserve the works of Your mercy, that Your Church, being 
spread through the whole world, may continue with unchanging faith, in the name of the 
Father, Son, and Holy Spirit.  Amen. 

 

PRAYER FOR THE BISHOP 
Heavenly Father, in these trying times when the spirit of the age threatens virtue, give 
our bishop holiness of life and wisdom to direct and guide our Archeparchy so that we 
may grow in Your Charity.  We pray in the name of the Father, Son, and the Holy Spirit.   
Amen. 

 
  



 

PRAYER TO OUR LADY OF FATIMA:  O Most Holy Virgin Mary, Queen of the 
most holy Rosary, you were pleased to appear to the children of Fatima and 
reveal a glorious message. We implore you, inspire in our hearts a fervent 
love for the recitation of the Rosary. By meditating on the mysteries of the 
redemption that are recalled therein may we obtain the graces and virtues 

that we ask, through the merits of Jesus Christ, our Lord and Redeemer, in the name of 
the Father, the Son, and the Holy Spirit.  Amen. 

 
 
CHURCH NEWS …. “Every day is a Holy Day of Opportunity.  Pray Without Ceasing.” 

“October is the month of Mary, the Mother of God.” 
 

PYROHY:  We will be having a pyrohy project on Saturday 10/09/2021 at 
8:30 AM.  Please come out and help. 

 
ALL NIGHT VIGIL:  There will be an all-night vigil from 7:00PM Wednesday, October 13 to 
8:00AM Thursday, October 14 for the Adoration with Our Lord for the remembrance of 
the Anniversary of Our Lady of Fatima.  There will be a sign-up sheet at the back of the 
church.  Liturgy at 8:00AM on Thursday, October 14. 

 
   STANDARD TIME:   Don’t forget Daylight Savings Time Ends Sunday, 
November 7. Set your clocks back one hour Saturday night before you go 
to bed on November 6. 

 
RUMMAGE SALE:  Transfiguration of Our Lord, Nanticoke. The date for our Rummage 
Sale October 15, 16 & 17 (Friday, Saturday, Sunday).  No donations are being accepted 
at this time.  This sale is to liquidate our current donations- many of which have not yet 
been put out due to space.  We have many clothes- “brand new” that have been donated.  
Food will be available. 
    
RUMMAGE SALE:  SS Peter & Paul Ukrainian Catholic Church, Plymouth. Women's 
Society will sponsor a Rummage Sale at the Church Hall - Friday October 8th 9:00 AM to 
4:00 PM - Saturday October 9th 9:00 AM to 2:00 PM and Sunday October 10th 1:00 PM 
to 3:00 PM. Come browse and you may find a treasure. Lots of good items 
  



PASTIE SALE:  Saints Peter & Paul, North Wilkes-Barre is taking orders for Pasties for 
pick-up on Saturday, October 9th, 2021.  Our Pasties are made with seasoned ground 
beef and potatoes wrapped in a pie crust pastry and are available with or without 
onions.  Pasties are $7.00 each and Gravy is available for $1.00 for an 8 oz. cup.  Call 
(570)829-3051 to place your order.  (Please specify with or without onions.)  Pick-up 
from 1:30 to 3:30pm in our School Hall, corner of North River and West Chestnut 
Streets, Wilkes-Barre.  Remember, when Baba cooks… everybody’s happy!   
 
HOAGIE SALE:  St. Nicholas Church, Glen Lyon, will be holding a Turkey and Italian Hoagie 
Sale on Thursday, October 28 from 11:00am to 4;00pm.  The cost of each hoagie is $7.00, 
and a quart of vegetable soup is $7.00.  Orders can be placed by calling Debbie at 570-
736-6908 by Sunday, October 24.  A bake sale will also be held with the soup and hoagie 
sale. 
 
 
 

OCTOBER CANDLES 
The Eternal Light is given by Lisa Placek 

For God’s Blessings for Anna Kutsup. 
The Altar Candles are given by Tom & MaryAnn Potsko 

In honor of St. Michael & the Guardian Angels. 
The St. Nicholas Candle is given Ed & Mary Schwartz for 

God’s Blessings on their grandson, Zachary. 
The Candle before John the Baptist is given by 

Lisa, Nikolas & Benjamin Placek in loving memory of Olga Yurkowski. 
The Candle Before Christ is given by Irene Hvozda 

For the Deceased Members of the Hvozda and Frankowski Families. 
The Candle before the Icon of the Theotokos is 

Given by Lisa Placek for God’s Blessings on Helen Lipowski. 
The Icon Table Candle before the Theotokos is 

Given by Mrs. Olympia Pasicznyk in loving memory 
of Francis Kuczeriawa. 

 



Psalm 78 (contd.) 
How often they rebelled against him in the wilderness 

    and grieved him in the wasteland!  Again and again, they put God to the test; 
    they vexed the Holy One of Israel.  They did not remember his power— 

    the day he redeemed them from the oppressor, the day he displayed his signs in 
Egypt, his wonders in the region of Zoan. 

 He turned their river into blood; they could not drink from their streams.  

He sent swarms of flies that devoured them, 
    and frogs that devastated them.   He gave their crops to the grasshopper, 

    their produce to the locust.   He destroyed their vines with hail 
    and their sycamore-figs with sleet. He gave over their cattle to the hail, 

    their livestock to bolts of lightning.   He unleashed against them his hot anger, 
    his wrath, indignation and hostility— a band of destroying angels. 
He prepared a path for his anger; he did not spare them from death 

    but gave them over to the plague.  He struck down all the firstborn of Egypt, the first fruits of 
manhood in the tents of Ham.   But he brought his people out like a flock; 

    he led them like sheep through the wilderness. 
He guided them safely, so they were unafraid; but the sea engulfed their enemies. 

 And so he brought them to the border of his holy land, to the hill country his right hand had 
taken.   He drove out nations before them and allotted their lands to them as an inheritance;  he 

settled the tribes of Israel in their homes. 
But they put God to the test and rebelled against the Most High; 

    they did not keep his statutes.   Like their ancestors they were disloyal and faithless, 
    as unreliable as a faulty bow.  They angered him with their high places; 

    they aroused his jealousy with their idols.   When God heard them, he was furious; 
    he rejected Israel completely.   He abandoned the tabernacle of Shiloh, 

    the tent he had set up among humans.   He sent the ark of his might into captivity, 
    his splendor into the hands of the enemy.  He gave his people over to the sword; 

    he was furious with his inheritance.  Fire consumed their young men, 
    and their young women had no wedding songs; their priests were put to the sword, 

    and their widows could not weep.  Then the Lord awoke as from sleep, 
    as a warrior wakes from the stupor of wine.  He beat back his enemies; 

    he put them to everlasting shame.   Then he rejected the tents of Joseph, 
    he did not choose the tribe of Ephraim; but he chose the tribe of Judah, 

    Mount Zion, which he loved.   He built his sanctuary like the heights, 
    like the earth that he established forever.   He chose David his servant 

    and took him from the sheep pens; from tending the sheep he brought him 

    to be the shepherd of his people Jacob, of Israel his inheritance. 

And David shepherded them with integrity of heart; 

    with skillful hands he led them. 

https://www.bing.com/images/search?view=detailV2&ccid=1QFJe9vw&id=5FF79DE4EBE0C90A7CD5A9389C77BFDCCFE55255&thid=OIP.1QFJe9vwFQUBEaF0wPaTrwHaJY&mediaurl=http%3a%2f%2fwebzoom.freewebs.com%2fstpaulbr%2fPRAYING%2520WITH%2520THE%2520PSALMS%2fPsalms%2520David.jpg&exph=1500&expw=1185&q=clipart+of+psalm&simid=607999541282474653&selectedIndex=55


Orthodox Tradition and Mary 
Mary in the Orthodox Tradition 

Living with Mary Today Symposium, University of Dayton July 26-29, 2006 

– Virginia M. Kimball 

https://udayton.edu/imri/mary/o/orthodox-tradition-and-mary.php 

Eastern Orthodox churches today, to be differentiated from Roman Catholic 
communions of the Eastern Rite, are those churches which find their apostolic head in 
the Patriarchate of Istanbul -- described theologically as standing in the Byzantine 
tradition. Enthusiastically and fully mindful of Christianity’s historic beginning, today we 
must remind ourselves of the important ecumenical relationship between 
Bartholomew, Patriarch of Eastern Orthodox Christianity in Istanbul (former 
Constantinople), and Benedict XVI, Roman Catholic Pope in Rome. Their relationship is 
truly brotherly, a familial brotherhood, reminiscent of the Apostle Andrew, the first 
patriarch of Constantinople, whose brother was the Apostle Peter in Rome. Today, 
following a mutual lifting of anathemas in 1964 by Pope Paul VI and Patriarch 
Athenagoras, there is no longer a chasm of alienation between the Eastern Orthodox 
churches and the Roman Catholic Church. Neither continues to consider the other 
heretical or schismatic. Both recognize the true sacraments of the other, with Christ at 
the center. Of course, there are still deep scars from the historic past and vast gulfs 
between these two religious cultures of East and West, but it is obvious that the beloved 
Pope John Paul II of blessed and fond memory had a heart for ecumenism and appealed 
to Catholics worldwide to appreciate the ancient eastern liturgy and its iconographic 
tradition. From this point of view, we will examine Virgin Mary in the “Orthodox 
Tradition,” finding that it is not to be compared as a different way of knowing Mary but 
perhaps a shared way that probes and perhaps rediscovers profound mystical depths of 
a living faith unified in Christ, Mary’s son. 

Orthodoxy and its teaching is fundamentally experiential, expressed over centuries in 
liturgical prayer and related iconography, and always understood as an encounter with 
truths that have at their heart the life and teaching of Jesus. Father John Meyendorff, in 
a critical study of Byzantine Theology, described the Orthodox theological point of view 
which equates theology and holy living. 

https://udayton.edu/imri/mary/o/orthodox-tradition-and-mary.php


Because the concept of theologia in Byzantium, as with the Cappadocian Fathers, was 
inseparable from theoria (“contemplation”), theology could not be – as it was in the 
West – a rational deduction from “revealed” premises, i.e. from Scripture or from the 
statements of an ecclesiastical magisterium; rather it was a vision experienced by the 
saints, whose authenticity was, of course, to be checked against the witness of Scripture 
and Tradition. … The true theologian was the one who saw and experienced the content 
of his theology; and this experience was considered to belong not to the intellect alone 
(although the intellect was not excluded from its perception), but to the “eyes of the 
Spirit,” which place the whole man – intellect and emotions, and even senses – in 
contact with divine existence.1 

When considering Mary, the mother of Christ, in Orthodoxy, one looks naturally and 
directly to the liturgical tradition. Liturgy not only includes prayers, hymns, antiphons, 
and biblical readings of the Divine Liturgy and liturgies of all feast days of the year, but 
also an iconographic tradition closely knit with the liturgical tradition. Icons are truly 
never separated from liturgical meaning. The experience of “knowing” Mary is primarily 
realized in the chanted prayer of the liturgy and in reverence for icons. In Catholicism, 
well-known images of Mary most often are crafted in a humanistic style, particularly by 
Renaissance and Baroque masters. In modern times, many images connected with 
apparitions have become popular, such as the Virgin of Guadalupe and the Virgin of 
Medjugorje. In the Byzantine tradition, images of Mary, the mother of Christ have been, 
since their very origin, rather surrealistic in style, purposely trying to avoid the question: 
“What did or does Mary really look like?” The image of Mary in the Byzantine icon is 
always related to her motherhood, to the primal concept of the theological title 
“Theotokos,” bearer of God. She points to her Son showing the way in an icon called 
the Hodegetria. She embraces her Son, flesh to flesh, motherly care touching godly care 
in the icon called the Eleousa. She entreats her Son with out-stretched arms in prayer at 
the foot of the cross and often from the left side of the Royal Gates on the icon screen 
of an Orthodox church, called the Deesis. If we assign Christological terms to these 
Marian images, we say the Hodegetria demonstrates her Son’s divinity, the Eleousa 
demonstrates His humanity, and the Deesis shows us Mary, Christ’s mother, petitioning 
her Son’s help, thereby indicating the Son as the source of salvation. 

Here are examples of these icons2 of Mary: 



The Hodegetria – See how Mary’s hand “points the way.” She tells those who pray with 
this icon that Jesus is Her Son who is the “Way” to life and true joy. He is the Author of 
Life, divine in His very being. 

 
  



The Eleousa – See how Mary touches the Child, flesh to flesh, in a tender, loving and 
motherly way. She tells those who pray with this icon that her Son, Jesus, is truly 
human, truly a child to encounter with human touch and response. 

 
  



The Deesis – See how Mary stretches forth her arms in petition, connecting to Her Son 
through prayer. She tells those who pray with this icon that she is entrusting not only 
her own cares and needs to her Son, but embraces those who pray with her for God’s 
life and true joy. 

 

Standing center in Orthodox tradition concerning the Virgin Mary is a singular concept. 
She is the Theotokos, the woman who bore the life-giving God into human life. Any 
other title or characterization of this woman, who bore Christ, has to stand on this core 
truth. The major feasts of the Church, those which celebrate the events of Christ’s life, 
all have a Marian element. In the traditional liturgical year’s cycle of these events, there 
is always a “synaxis” on the day that follows an event of salvation history. For instance, 
the synaxis of the Feast of the Nativity celebrates the motherhood of Mary. Within the 
Divine Liturgy, Mary is always granted esteem because she is the Theotokos. 
Immediately following the Anaphora (lifting up of gifts) and the Consecration in the 
Divine Liturgy of St. Chrysostom, the famous hymn Axion Estin is always sung, 
recognizing Mary’s role in the miracle of the Eucharist: 



It is truly right to bless you, Theotokos, 
ever blessed, most pure, and mother of our God. 
More honorable than the Cherubim, 
and beyond compare more glorious than the Seraphim, 
without corruption you gave birth to God the Word. 
We magnify you, the true Theotokos.3 

Mary, a young Hebrew woman, is the one human being to be praised by the angels of 
Heaven, who is ever blessed (filled with joy), most pure (filled with God’s presence and 
holiness), and mother (one who bore, nourished with her breasts, and raised up the 
man Jesus.) What can the believer do but magnify her, which is to raise her in esteem 
above all the inhabitants of Heaven. 

Other than the many icons which celebrate Mary’s involvement in the life and work of 
Christ, in particular the Annunciation, the Nativity, the Crucifixion, the Ascension, and 
Pentecost, there are a host of other icons that magnify her cooperation with God’s plan 
of redemption and exemplify her life as a promise to all the faithful of God’s goodness, 
in particular the icon of the Dormition. Tradition teaches that at her death, Mary’s tomb 
was found empty. Most believe that she was taken from her burial site by her son to be 
with Him in Heaven. Others believe that perhaps she, too, awaits the final days to 
experience resurrection, but this is often the minority opinion. In every icon, there is a 
fathomless depth to the mystery of God that can be experienced in prayer and through 
contemplation of the icon. 

No one knows the actual appearance of the Theotokos, but there is a strong, legendary 
tradition that she was painted by St. Luke. Whether or not there is truth to this legend, 
most Byzantine iconography portrays her with a characteristic appearance which 
involves: a narrow Semitic face, a long and slender nose, and dark brown eyes. Look for 
these features in ancient Byzantine icons, mentioning for example “the Mother of 
God, Salus Romani,” an 8th century icon found at Santa Maria Maggiore in Rome.4 



 

Orthodoxy does believe, as do western Christians, that miracles can occur in connection 
with an icon. To delve into the history of miraculous icons of the Theotokos, is to open a 
search into the mystery of God that stretches far back into history and includes literally 
hundreds of icons. An illuminating article on this subject is found in Mother of God, 
Representations of the Virgin in Byzantine Art, a publication of the Benaki Museum in 
2000. Alexei Lidov described the inherent academic difficulty in studying miracle-
working icons: 

A study of the stories about miracle-working icons could become a special sphere of 
research requiring the joint efforts of historians, art historians and philologists. 
Promising research areas are the study of the structure of these stories and of the 
interrelationship between archetypal, legendary, literary and real historical motifs. One 



of the difficulties is that archetypal models are sometimes not invented by the author, 
but are an integral part of the actual event.5 

Lidov does, however, point out the value in studying the miracle-working icons of many 
centuries: “We immediately discover the important fact that a great deal of valuable 
historical information often not to be found in other sources has accumulated around 
the miracle.”6 

Two well-known feasts reporting a miraculous aspect in Mary’s work and which also are 
associated with important liturgical feasts in most Orthodox traditions (especially Greek 
and Russian) are interesting to the ecumenical discussion of Mary as Mediatrix. They 
represent spiritual gifts that come to the faithful through the Theotokos, demonstrating 
a tradition of supplication to the Virgin Mary long before church divisions. The first 
feast, Theotokos of the Life-Giving Fountain, recalls an event in the 4th century in the 
environs of Constantinople. A young man who was to become the Byzantine Emperor, 
Leo the Great, was out for a daily walk when he heard the cries of a blind man with a 
critical thirst for water. At first, not finding any water to help the blind man, the young 
man then heard the voice of a woman calling him to a place of water. The place became 
a place of healings. The tradition of the Theotokos who gives Life-giving water, or she 
who metaphorically is the “Source of the Source” -- that is she who is the source of 
Christ’s healings as represented by water, became an important feast celebrated today 
on the Friday following the Great Pascha, Easter. The Friday after Easter in “Bright 
Week” in most Eastern Orthodox churches is a surprisingly joyful celebration of Christ 
providing life and sustenance, physically and spiritually, to all the faithful, through his 
mother. The Fountain shrine is still present today, just outside modern Istanbul, having 
been built, destroyed and then restored many times throughout the centuries. The feast 
of the Theotokos of the Fountain, like all other Marian feasts, signifies a significant 
theological truth, in this case how Christ is the well of life, and his mother is but the 
fountain.7 

ICON: Theotokos of the Fountain – See how Virgin Mary represents a fountain within a 
fountain, a source flowing with the waters of life which in reality flow from the Source, 
her Son.8 



Yet another important icon and feast day is that of 
“The Theotokos of Blachernae, The Virgin of Protection.” This miraculous occurrence, 
dated vaguely between the 5th and 10th centuries, tells the story of Virgin Mary 
appearing upon the bema of the altar at a shrine housing the relic of her belt in 
Constantinople. In this appearance of Christ’s mother, she was seen opening her cloak, 
the veil covering her shoulders, and beneath it were seen the faithful gathered in her 
motherly care. Again, the theological consideration is that she is offering protection and 
shelter that comes from her Son, the Lord and Savior Jesus Christ. 

ICON: Theotokos of Protection9 

– See how Virgin Mary appears in this representation holding her veil, appearing as the 
tradition says, from the sanctuary of the chapel, offering care to those gathered around 
her. The lower part of this icon speaks of Romanos the Melodist, a later poet who 
composed many magnificent chants in honor of the Theotokos, seen on the day he is 
said to have composed a truly inspirational hymn for the Feast of the Nativity. This 
whole icon has many elements that tell several stories at one time. 



 

Later, and related to the Virgin of Protection, an icon of Mary with her open cloak and 
Christ the child blazoned upon her breast, became an image replicated throughout the 
Byzantine empire on coins, sacred vessels, icons, and objects of private prayer. The icon 
of the Platytera, Virgin with her womb wider than the heavens, appears related to the 
image of the Theotokos of Protection. The Platytera is seen in many Orthodox churches, 
modern and ancient, in the apse or wall behind the main altar, revealing that she is the 
mother of the Lord who comes to us in the mystery of the sanctuary. There is an ancient 
Platytera in the ancient church of Hagia Sophia in Constantinople. 



Icon: Platytera10 

 

A beloved title for the Theotokos in the Orthodox tradition is that of “the Panagia.” This 
term theologically relates most closely to the Roman Catholic dogma of the Immaculate 
Conception. In the sense of this title, Mary is completely holy, truly blessed and pure. 
The difference in the theological concepts concerning mankind’s nature and the result 
of sin as they relate to Virgin Mary, “Panagia” for Orthodox theology and “Immaculate 
Conception” for Roman Catholic theology, rests mainly on two terms that are commonly 
used in the ecumenical discussion between Orthodoxy and Roman Catholicism – that of 
the theological understanding of “the Fall” for Orthodox theology and that of “Original 
Sin” for the Roman Catholic theology. Additionally, a further theological distinction has 
been discovered in the ecumenical exchange, that being that the Orthodox theologian 
prefers to speak of “the Fall” in terms of “justice or more specifically justification” and 
the Roman Catholic theologian tends to speak of the “juridical effects” of “original sin.” 
In over-simplistically stated terms, this means that the Orthodox view the salvific work 
of Christ more from a point of view of “justification,” where the Roman Catholic 
theologian views the salvific work of Christ as a satisfaction for the sin of mankind in a 
juridical way. In 1986, in an ecumenical discussion between Roman Catholic theologian 
Edward Yarnold SJ and Orthodox theologian Bishop Kallistos Ware, at an Ecumenical 
Society of the Blessed Virgin Mary meeting in Chichester, England, we find that these 



two theological positions may not be as untenable as we think. Bishop Kallistos agreed 
that he did not find himself “so very far apart from [Father Yarnold].”11 Father Yarnold 
described the human condition, after Adam and Eve sinned against God, to mean that 
humans come into the world with a “God shaped hole in their hearts,” that “the sin of 
the race causes each to come into this world with this God shaped hole unfilled, with 
this capability of receiving the Holy Spirit unrealized … an inherited spiritual defect.” 
However, “because of the work for which God destined Mary, that God shaped hole was 
never left unfilled, there was never in her a lack of original justice.”12 Bishop Kallistos 
stated he believed Virgin Mary was “from the very beginning of her existence … filled 
with grace for the task which she had to fulfill.” He responded affirmatively to Fr. 
Yarnold in saying: “Do I, as an Orthodox accept that, from the very beginning of her 
existence the Blessed Virgin Mary was filled with grace for the task which she had to 
fulfill? My answer is emphatically, Yes, I do believe that. But I also believe that she was 
given a fuller measure of grace at the Annunciation,”13 referring to the pouring out of 
the Holy Spirit to Mary at the moment of her fiat. 

Bishop Ware explained that the Christian East sees a “continuity of sacred history” 
throughout the ages, putting the Mother of God in a line of humans who were seeking 
God in a prophetic and holy way, in a kind of growing closer and closer to the coming of 
salvation for humanity. Mary was “involved in the total solidarity of the human race, in 
our mutual responsibility”14 for the Fall. 

Simply said, Orthodox theology thinks of the young Hebrew woman Mary of Galilee as a 
human like any other human who was or has ever been born. Her all-holiness was not a 
privilege, but truly a free response to God’s call. She was filled with the Holy Spirit and 
answered a total “yes” to the call of God’s plan for salvation. 

Orthodox theology considers that humanity “fell” from God in the sin in the Garden, but 
that humanity continues to be born in the “image of God, (GN 1:27)” throughout the 
subsequent ages with the same integrity of human nature as Adam and Eve before their 
disobedience. The world, however, in fact the cosmos, into which subsequent human 
beings are born, is broken. They are whole and made in the image and likeness of God 
but come into a world that is filled with sinfulness. The Theotokos came into the world 
embracing a beautiful “imago Dei,” and received a fullness of God’s grace at the 
Annunciation that prepared her for her task. The fullness of the Holy Spirit came upon 
her with her agreement and for the subsequent Incarnation (Lk 1:35): “And the angel 



said to her in reply, ‘the Holy Spirit will come upon you, and the power of the Most High 
will overshadow you.’” In yet another ecumenical paper, Bishop Kallistos wrote: 

Mary is an icon of human freedom and liberation. Mary is chosen, but she herself also 
chooses. Luke’s narrative speaks not only of divine initiative but also of human 
response, setting before us the entire dialectic of grace and freedom. Mary was 
predestined to be Mother of God, but she was also free.15 

Orthodox theologian Dr. George S. Gabriel, in his book about 
the Theotokos entitled Mary the Untrodden Portal of God, contrasts the concepts of the 
all-holiness of Mary and Mary as Immaculate Conception: 

The dogma of the Immaculate Conception severs Mary from her ancestors, from the 
forefathers, and from the rest of mankind. It marginalizes the preparatory history and 
economy of the Old Testament as well as the true meaning and holiness of the 
Theotokos herself. By severing her from fallen mankind and any consequences of the 
fall, this legalistic mechanism makes her personal holiness and theosis nonessential in 
the economy of salvation and, for that matter, even in her own salvation. Moreover, “it 
places in doubt her unity of nature with the human race and, therefore, the genuineness 
of salvation and Christ’s flesh as representative of mankind. [Qutoing, A., 
Yevtich, TheTheotokos: Four Homilies on the Mother of God by St. John of Damascus, 
3].”16 

For many Catholics, this theological debate concerning “Immaculate Conception” versus 
“the Panagia” is upsetting. However, in the ecumenical world there are three steps that 
have been discovered for churches to move forward together: 1) all must repent, 2) all 
must listen, and 3) all must reflect. In the Orthodox mind, words can bind down the 
mystery of God and words of dogmas about the Virgin Mary can become a problematic 
division. Ultimately, it will be those theologians, both Orthodox and Catholic, who 
approach these theological questions in the spirit of repentance, who pray, and who 
listen intently to each other, who will enlighten us further and perhaps find a ground of 
union. The experience of the mystery of God in liturgy and iconography of the ancient 
eastern tradition may help to resolve this conflict. 

On another theological issue, which Protestants often question, can we say that Mary, 
the mother of Christ, is to be called “ever Virgin”? Undeniably, it is the Patristic heritage 
that upholds this truth of faith in the affirmative. The title “ever a virgin,” aeiparthenos, 
dates probably in its terminology to the 4th century. Origen refers to this idea of the 



perpetual virginity of Mary, and St. Athanasius clearly upholds it. From patristic times, 
Joseph is considered to be a widower who took on the responsibility of young Mary, as 
chosen to do so by his temple community. The brothers and sisters of the Lord, as 
mentioned in the New Testament, are consequently considered, in Orthodox tradition, 
to be Joseph’s children. 

There are two special liturgical prayers of significant length that are important in the 
Orthodox tradition – the Akathistos (translated as “not sitting”) and 
the Paraklesis (Supplications to the Virgin). Again, there is a strong connection between 
these liturgical prayers and an iconographic tradition. The Akathistos hymn which is, in 
itself, a service prayed weekly throughout Great Lent, centers on the mystery of the 
Incarnation. Authorship is attributed to 5th-6th century hymnist Romanos the Melodist, 
but scholars find that his sources for the magnificent chanted poetry may have actually 
derived from more ancient Syriac poetry. The hymn, probably popular for many years 
for supplication to the Virgin Mary, was sung at a moment of crisis in the 10th century 
when Constantinople was menaced by invading marauders, the Avars. The legend is told 
that the people stood and sang the hymn all night long and the city was subsequently 
saved, thereby giving the title to the hymn, “Not Sitting.” In the Akathistos, a deeply 
mystical response is sung to repeated greetings of joy regarding the Theotokos. The 
greeting is a paradoxical phrase repeated over and over in the Akathistos, showing 
Orthodox regard for the mother of Christ to be awe-filled and beyond any kind of 
absolute comprehension. It is a phrase that portrays Mary, the mother of Christ, as one 
who experienced a betrothal with God, a spousal relationship that represents God’s 
offer of love and hope for response that is actually deeply biblical. The hymn represents 
a series of salutations to Mary, such as “Rejoice, To You through whom joy shall shine 
forth. Rejoice! To You through whom the curse will vanish. Rejoice! The recalling of the 
fallen Adam. Rejoice! The redemption of Eve’s tears. Rejoice! O height beyond human 
logic. Rejoice! O depth invisible even to the eyes of Angels. … Rejoice, Bride Unwedded.” 
Each section ends with the remarkable, “Rejoice, bride unwedded (Chaire, nymphe 
anymphete).” In the paradox, lies a remarkable mystery of spousal love that God offers. 

In the ancient centuries of the Eastern Church, icons were connected with the singing of 
the Akathistos hymn. Most often, long processions would wind through narrow streets 
from shrine to shrine, with faithful singing the many verses of the hymn while carrying 
an iconographic banner or icon on stands. 



The Service of the Small Paraklesis to the Most Holy Theotokos, is a liturgical service 
sung in the two-week Lenten period before the Feast of the Dormition, 
(paraklesis refers to a kind of salutation and petitioning set of prayers.) It is one of the 
most popular of Marian hymns and obviously demonstrates, that from ancient times 
Mary, the mother, is considered the mediator of the love and care of Her Son. The 
concluding verse of the Small Paraklesis in itself demonstrates the importance of her 
mediation as well as the humility of her motherhood: 

I have you as Mediator 
Before God who loves mankind; 
May He not question my action 
Before the hosts of the Angels, 
I ask of you, O Virgin 
Hasten now quickly to my aid. 

You are a tower adorned with gold, 
A city surrounded by twelve walls, 
A shining throne touched by the sun, 
A royal seat for the King, 
O unexplainable wonder, 
How do you nurse the Master?17 

To enter an Orthodox Church building is to enter into the tradition of an ages-old 
spiritual culture where the faithful can prayerfully encounter Mary and her Son in 
liturgical prayer and iconography. Such an experience is discovered in liturgical chant 
and icons. One lights a candle and brings his or her own living light into the place of 
prayer. Then, it is the custom that one regards the icon of the Theotokos, bends, kisses 
the Child in her arms thus revering the Mother who bore Him. One then enters the 
community and joins the voices of joy and petition that abound, offering a sacrifice of 
one’s heart and one’s hands. One can’t avoid the icon of the Platytera offering her Son 
from the holy altar. One receives the Body and the Blood of Christ as Mary, Christ’s 
mother, received the body and blood of God’s son. One prays for those departed to 
God’s hands. On leaving the church building, one sees the icon of the Dormition above 
the departure way. One reflects. It is time to live the rest of one’s life with hope that 
Mary’s Dormition is the promise, the promise of a life with Christ that will never end. 
This is the Orthodox way, living with Mary. 
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